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In the name of Allah the Most Beneficent the Most Merciful 
Introduction 


All praises are due to Allah 45544, Lord of the entire universe. Peace 
and salutations be upon the master of the Messengers, his family, his 
honourable consorts, and his Companions. 


Wherever I have travelled to deliver lectures amongst the Muslims I 
have been inundated with queries regarding the incident of Fadak'. 
What should be taken note of, however, is that the incident itself does 
not hold a fundamental position in Islam which one has to be cognisant 
of in order to preserve ones faith. 


If for instance one has faith in the necessary articles of Islam but does 
not know the particulars and facts surrounding the incident of Fadak, 
or perhaps may not have knowledge of the incident at all, then too his 
faith will be sound. This is merely a historical incident. 


What has spurred me to compile a treatise on this subject is that I 
have complete conviction in the unanimity that existed between the 
Ansar and Muhājirīn, the Banū Hashim and Ouraysh in general, and 
specifically between Abū Bakr, Umar, Uthmān, "Alī, ‘Abbas, Hasan, 
Husayn, Sayyidah Fatimah al-Zahrā, and Sayyidah ‘A’ishah al-Siddiqah 
28%. Furthermore, my belief is that they are embodiments of the 


Qur’anic statements: 


1 Fadak is the name of a small hamlet near Khaybar, in northern Arabia, situated 
approximately 140 km from Madinah. 


o Bion ST nee 


Merciful among themselves. 


as well as, 


And hold i ly to ihe rope ore lah all together? 


This in addition to being an ardent follower of the various Qur’anic 
injunctions. 


We are living in an era wherein there is an effort to discredit the unity 
of Islam from various platforms. From the time of the Rasūl of Allah 
izate to this day there has been a struggle to drive a wedge between 
the Muslims thereby creating opposing sects. Additionally, there are 
those who wish to put into ill repute, through false accusations, the 
leaders and stalwarts of Islam whose souls had been nourished by the 
Rasūl of Allah isak- himself. They accuse the noble Companions 
of the Rasūl of Allah ssXi{\> of being narcissistic and self-absorbed 
enemies of each other, hankering for worldly gain, not caring for the 
poor and needy. Their targets are Abu Bakr, ‘Umar, Uthmān, ‘Ali, and 
Sayyidah Fätimah #ai—the guiding stars of this Ummah. (We seek 
refuge in Allah 35:37 from such folly.) 


Due to the aforementioned concerns, as a well-wisher, I have decided 
to pen a few lines. 


It is hoped that through this treatise the champions of the Islamic 
cause and their pure character will remain untainted by the unjustified 


1 Sirah al-Fath: 29. 
2 Sirah Al Imran: 103. 


attacks on the Noble Companions. May this also be a means of keeping 
the unity of the Ummah intact. And there is no might to do good 
actions save through the grace of Allah Saez, 


Before delving into the incident of Fadak contemplate over the 
following: Every just and level headed individual knows full well 
that in the past, present, or future whenever a religious movement is 
founded, the cornerstone to its rise and success are those persons who 
sacrifice everything in laying its foundation. They stake their wealth, 
family, and lives in working towards attaining success for the cause. 
Yet all this is only bearable when, and if, they have complete faith and 
confidence in the leader of the movement. It is acceptable only when 
they are fully aware that the leader is not egotistic nor is his gaze on 
the wealth of the masses, rather he places the greater good before 
himself and his dear ones. 


The secret to success has always remained in the selflessness of a 
sincere leader who gives himself over to the cause. Behind such a 
leader the said constituents will be at his beck and call. 


The Formula of Success 


Thereason this formula has been liked and proven successful is because 
this was the first lesson learnt from the pure and infallible teachings, 
together with the blessed lives of the Messengers Bi. 


Where kings ascend to power to amass wealth, live luxurious lives, 
and are infatuated with fulfilling their every fantasy and carnal desire, 
where their nights and days, their hearts and minds are preoccupied 
with the singular goal of attaining this world; in a breath of fresh air 
we see a stark contrast between them and the Messengers Sini and 
their vicegerents äis. Their objective and goal in life remain a far 
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cry from the kings of this world. Their hearts are set on pleasing Allah 
jaci. The ache and passion emanating from them is to sacrifice 
their wealth and riches, near and dear ones, body and soul, comforts 


and luxuries in the path and pleasure of Allah S42, This is what 
hopes and dreams are made off and this is true success. 


Whatever oppressions and difficulties these individuals were 
confronted with, whilst traversing this path, was not only bearable 
to them; rather they enjoyed divine ecstasy and comfort therein. 
Their status was one of ultimate slavery to Allah S;46 and doing 
everything for Allah fējāā:.. Every moment spent, and every breath 
taken, all worry and concern must be only to please Allah 4554634. One's 
talking, listening, giving, standing, sitting, laying, and ultimately ones 
living and dying must be for Him alone. It was this lesson that they left 
behind for their vicegerents, who took it on entirely. 


The legacy of Caesar and Khosrow for those to come after them was 
wealth and materialistic possessions coupled with power and pride. 
The Messengers Hini on the other hand left a legacy of sincerity, 
exemplary character, prophetic knowledge, and the passion to sacrifice 
in the path of Allah 38;3&2. Money and riches that came their way 
was left in the treasury for distribution in the cause of Allah Saez, 
amongst the poor and destitute. 


The Qur’an is loud and clear with regards to the Rasūl of Allah izafi: 


ae „xi ù bb Bae oe 3 a A o 4 
Ge 3 a Folens gl (R55 AP 0] Jä 
Say, "Indeed, my prayer, my rites of sacrifice, my living and my dying 
are for Allah, Lord of the worlds.” 


1 Sūrah al-An'äm: 162. 


a 2, ; AKZ da o, a pee = a td 
Say, "I do not ask of you for it any payment, only that whoever wills 
might take to his Lord a way.” 


In a prophetic narration, the Rasul of Allah £=5x4ežš(e has mentioned: 
G, JU 
What have I to do with the world?? 


It is for this very reason that the Rasūl of Allah ázat was enveloped, 
day and night, in the concern of emancipating those who are unmindful 
of the hereafter, stooped in ignorance, and stranded in the love of this 
world, shackled by their own desires. The worry was to save them from 
having no connection with Allah 365;3<% to attaining that divine light 
which will enlighten for them the road to the recognition of Allah 3:44 
together with preparing them to sacrifice their wealth, lives, families, 


and friends; in short to sacrifice everything in the court of Allah 38:32. 


For the period of twenty-three years the Rasūl of Allah Asi, with 
a heavy and pained heart remained preoccupied in working tirelessly 
and fervently calling towards Allah ise, spreading the message of 
Islam, nurturing, and advising with complete sincerity and devotion. 
The result of this blessed dissemination was extraordinary. People 
began to accept the creed of Islam in droves, as the Qur’an outlines: 


” 
l fee 


> oe 2 o N < Kv 2 oo (cd 
And you see the people entering into the religion of Allah in multitudes.’ 
1 Sūrah al-Furgān: 57. 


2 Musnad Ahmad, Hadīth: 2641. 
3 Sūrah al-Nasr: 2. 


The above verse is referring to those who had now entered Islam in 
unprecedented numbers. Regarding whom the Qur’an says: 


U 
S O15 LS Ig LEI] MA 13 ja 3345 Ja pai A 
pA JS Jā 
Reciting to them His verses and purifying them and teaching them the 


Book and wisdom, although they had been before in manifest error.' 


The nurturing, teaching, and purifying of the Companions äi led to 
them abandoning all sin and misdeeds, to the extent that Allah daa 
refers to them repeatedly in the Qur’an in the noblest of manners, 
alluding to their complete faith, guidance, trust, sincerity, and above 


all attaining His eternal pleasure. 


On the occasion of the Treaty of Hudaybiyyah 1400 courageous 
Companions äis with the spirit of sacrificing their lives took the 
pledge of fighting the disbelievers to martyrdom upon the blessed 
hands of the Rasūl of Allah isate. 


’ SPANO 


This show of the Companions’ äi; undying love and zeal to lay 
down their life is recorded in Hayat al-Oulūb. A book which the Shīah 
themselves consider as reliable. 


‘Urwah ibn Masūd narrates his experience thus: 


The Sahabah honoured and obeyed the instructions of the 
Rasūl of Allah «sai. If he ordered them, they would carry out 
his order immediately; if he performed ablution, they would 
struggle to take the remaining water not letting it fall to the 


1 Surah Al ‘Imran: 164. 


earth; and when they spoke, they would lower their voices and 
would not look at his face constantly out of respect. 


He further said: 


I have never seen anyone respected by his courtiers as much as 


Muhammad is respected by his Companions.! 
This pledge is known as Bayat al-Ridwan’. Allah Jējāās. refers to it in 
the Qur’an in the following manner: 
o of a o a 4 aL 2 S 
meet 535 Ul UI ose ir kg i Gy 


Indeed, those who pledge allegiance to you, [0 Muhammad), they are 
actually pledging allegiance to Allah. The hand of Allah is over their 


hands. 
Based on the outcome of the pledge Allah sts: mentions: 
U šai EAS di, Kaiši gigas 


ušu pkt; € SIN JY paš a 
Certainly was Allah pleased with the believers when they pledged 
allegiance to you, [0 Muhammad], under the tree, and He knew 


what was in their hearts, so He sent down tranguility upon them and 


rewarded them with an imminent conguest.* 


1 Hayat al-Oulūb, vol. 2 p. 405. 

2 Bay'at al-Ridwān was a pledge that was sworn to the Rasūl of Allah isate by his 
Companions äs on the occasion of Hudaybiyyah. The pledge, sworn under a tree, 
was to avenge the rumoured death of Uthmān zis, 

3 Sūrah al-Fath: 10. 

4 Sūrah al-Fath: 18. 


It is with regards to these 1400 loyal and blessed souls who were ready 
to sacrifice their lives that Allah Īēšāšž mentions further in the same 
chapter: 


I as] es Bs poli p 18 jäl Jan 
SN! ia ct sī ES 9525 Jo is ci 
Us ocd IS 55 U SST 


When those who disbelieved had put into their hearts chauvinism, 
the chauvinism of the time of ignorance. But Allah sent down His 
tranquillity upon His Messenger and upon the believers and imposed 
upon them the word of righteousness, and they were more deserving of 
it and worthy of it. And ever is Allah, of all things, Knowing.’ 


Towards the end of the chapter Allah 3; states: 


osa Pai 


pēs Īss jās Je Matha salsa zi dis 
op Ae is di EAA SEL gar 
S 841555 sal A 5 eal U 532") A iA pes 

Jey 


Muhammad is the Messenger of Allah; and those with him are forceful 
against the disbelievers, merciful among themselves. You see them 
bowing and prostrating [in prayer], seeking bounty from Allah and [His] 
pleasure. Their mark is on their faces from the trace of prostration. That 
is their description in the Torah and their description in the Gospel.’ 


1 Sirah al-Fath: 26. 
2 Surah al-Fath: 29. 


In short, Sirah al- Fath makes mention of the Sahäbah fs; their 
complete faith, trust, sincerity, and passion to attain His eternal 
pleasure. The aforementioned gualities were in reality the reason why 
Muslims later on would search for the Sahābah 235 who participated 
in Badr or Bay'at al-Ridwān seeking through them solutions when faced 
by challenges and opposition from the disbelievers. The masses would 
flock to them finding resolutions by way of their blessings, prayers, 
and complete spirituality. 


N € 


Allah 3s; mentioned regarding the Companions šās in the 26th 
Juz’ of the Qur’an: 


as 2 es ò re 
SB) 555 S38 g Si SSI = 1 $s; 
SILI g ja 4s Sais ous sisi 

But Allah has endeared to you the faith and has made it pleasing in 


your hearts and has made hateful to you disbelief, defiance and 
disobedience. Those are the [rightly] guided.’ 


Ponder for a moment, how intense was the faith of the Sahabah 3:24 
and to what extent was their abhorrence to disbelief, sin, and going 
against the instructions of Allah dts. and His beloved Messenger 
icali. 


In various places in the Qur’an, Allah sts: celebrates the Muhäjirin? 
and the Ansar’ thus: 


1 Sūrah al-Hujurat: 7. 

2 The Muhäjirin (Emigrants) were the first converts to Islam, who emigrated with the 
Prophet ssi from Makkah to Madinah, the event known in Islam as the Hijrah. 
3 The early Muslims from Madinah are called the Ansar (Helpers). 
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os V, re ye el kent] Sat Tää 
JA SIAN 45255 AI 535255 gs J 5 AG 
For the poor Emigrants who were expelled from their homes and their 


properties, seeking bounty from Allah and [His] approval and supporting 
Allah and His Messenger, [there is also a share]. Those are the truthful. 


res: W. SN 0555 5306 
And [also for] those who were settled in al-Madinah and [adopted] the 
faith before them.? 


UN Bot Sh pate fot A gual 


[They are] those who have been evicted from their homes without right, 
only because they say, “Our Lord is Allah.” 


155) sä J E $ LKK jä Sills 
ns 553555 i) Gs Sg Ai 135255 


But those who have believed and emigrated and fought in the cause 
of Allah and those who gave shelter and aided, it is they who are the 


believers, truly. For them is forgiveness and noble provision.* 


1 Sūrah al-Hashr: 8. 
2 Sūrah al-Hashr: 9. 
3 Sūrah al-Hajj: 40. 
4 Sūrah al-Tawbah: 74. 
10 
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SAB OES MIA ts i ps gas ot 

gas 353 GS TN igs GIJS HEI ss 
And the first forerunners [in the faith] among the Muhājirīn and the 
Ansār and those who followed them with good conduct, Allah is pleased 
with them and they are pleased with Him, and He has prepared for them 


gardens beneath which rivers flow, wherein they will abide forever. 


That is the great attainment.' 


In many other places of the Qur’an too Allah sé: has applauded the 
spiritual achievements of the Companions $$, essentially regarding 
them as the yardstick of one’s faith. The unmatched deep-rooted 
conviction possessed by the Companions 2 coupled with taqwa’ 
and enjoying closeness to Allah J; all but sealed their entry 
into Jannah. The announcement of the Our'än is clear; if one desires 
true guidance as willed by Allah 45544, the sole path is to follow the 


footsteps of the Sahabah x. 


U 
A8 (ss oftete R e 
So if they believe in the same as you believe in, then they have been 
[rightly] guided.’ 


GAN US 15] aa) JS 1815 


1 Sūrah al-Tawbah: 100. 
2 Being conscious and cognisant of Allah 35:44, 
3 Surah al-Bagarah: 137. 
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And when it is said to them, "Believe as the people have believed,” 


The Sahābah 


A group so numerous that the Our'ān says, "And you see the people 
entering into the religion of Allah in multitudes.” A nation brimming 
with tagwā and purity. Individuals who had attained the everlasting 
Pleasure of Allah fējāā:. and promises of Jannah. Giants, to whom 
īmān had been made beloved, and sin—much less disbelief—had been 
made abhorrent. A people to whom the Qur’an bears testimony. 


It is incomprehensible that in front of these bold personalities the 
Queen of Jannah, the beloved daughter of the Rasul of Allah Aska, 
Fatimah edi is oppressed and they sit back not batting an eyelid. It 
is insanity to believe that an army possessing such deep-rooted faith, 
the Ansar, Muhājirīn, Bana Hashim, and Bani ‘Abd Manāf witness such 


coercion and remain dumbstruck. 


If for arguments sake one were to be inclined to believe so, this would 
result in the testimony of the Qur’an being false and the twenty-three 
years of effort of the Rasūl of Allah ása% worthless. Furthermore, 
holding such a belief would render the Qur’an and all the articles of 
faith which has reached us through the Sahabah 2 unreliable. 
Allah 455 save us from such falsities! 


The incident of Fadak and the supposed oppression of Fatimah adie 
is merely a historical account which has no mention in the Qur’an nor 
in the accepted narrations of the Rasūl of Allah isää. If therein lay 
elements which discredit the Sahäbah äi and their Islamic integrity, 


1 Surah al-Bagarah: 13. 
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together with bringing into guestion the veracity of the Our'än and 
Ahādīth it will not be accepted. The benchmark in judging the reliability 
of such incidents falls into the scope of the Our'än and Sunnah, failing 
to attain which, such an interpretation will be sought which does not 
go against the ethos of the faith. In principle, to accept any historical 
recollection which goes against the Qur’an and accepted narrations of 
the Rast! of Allah 44äji-—in addition to making it a foundation to 
support integral theological arguments—is nothing short of ignorance 
and misguidance. 


Ignoring any truthful interpretation or explanation of the Fadak 
incident and blindly attributing coercion to the first Khalifah of Islam, 
Abu Bakr ais, whilst assuming the silence of the Sahäbah 255, toping 
that off with the accusation of them being accessories; is belying the 
Qur’an and Ahadith. It is implausible that ‘Alt «ais, who incidentally 
holds the mantle of the Lion of Allah, and ‘Abbas «ais, the uncle of the 
Rasul of Allah izaki, remained quiet whilst the oppression of one of 
their own took place. Therefore, if one has no knowledge of the correct 
interpretation and explanation of this historical incident in light of 
the Our'ān and Sunnah it is best not to turn one’s attention to it all. 
This is safer and healthier for one and all. 


Now that we have discussed these fundamental aspects let us move on 
to the incident of Fadak, seeking the help of Allah Saez, 


13 
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FADAK 


To understand the matter of Fadak it is imperative to keep in mind the 
following: 


Firstly, Fadak was a village approximately three nights journey from 
Madinah, which contained some springs and a few date palms. It came 
into the possession of the Rasūl of Allah iesxieāje peacefully with no 
resistance and was included in the spoils of war. Historians, Muslim, 
non-Muslim, Ahl al-Sunnah wa ]-Jamä'ah, and Shrah are all unanimous 
that Fadak was from the fay'.* In the book Sharh Nahj al-Balāghah, a 
book of the Shīah themselves, authored by Sayyid "Alī al-Nagī there is 
mention of this fact: 


The people of Fadak had given up half according to one source 
and according to another the entire village peacefully without 
showing any resistance to the Rasul of Allah isä? 


The Qur’an outlines that wealth attained peacefully is termed as fay’. 


Secondly, the wealth of fay’ whether it be of Fadak or otherwise is 
determined by the Our'än as follows: 


He meg 


gids S545 35 418 sā JAT ša 4325 le tu TT 
SERGE A J g ss A JA 
= TÄVI 

1 Spoils attained peacefully is termed as fay’. 


2 Sharh Nahj al-Balāghah, p. 959. 
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What Allah restored to His Messenger from the people of the towns, 
it is for Allah and for the Messenger and for [his] near relatives and 
orphans and the [stranded] traveller, so that it will not be a perpetual 


distribution among the rich from among you.' 


As mentioned in the verse, the reason for allotting this wealth to the 
discretion of the Rasul of Allah īsā» was to facilitate the poor and 
not indulge the rich. This verse is explicit in conveying its meaning 
and holds no room for any sort of ambiguity. It outlines the recipients 
of fay’ plainly which was quite evident to the Rasūl of Allah ísak, 
as well as Abū Bakr, Umar, "Alī, and Fatimah šās. Similarly, the 
injunctions of this verse and by extension all other verses are clear to 
all Muslims, not masked by any form of indistinctness. 


A commentary of this verse, sourced from a Shīī exegesis of the Qur’an, 
reads as follows: 


oda dolis el cya) sp Med! ache J pus J 3 a ja 


Fay’ is the right of Allah Sse, His Messenger «sea, and for 
those in his position after him.’ 


It is therefore clear that fay’ is not such wealth which can be owned or 
inherited. 


Thirdly, Fadak and its position as fay’ remained unchanged from the 
time of the Rasūl of Allah izat through to the time of ‘Ali, and even 
Hasan ®t. This fact is reiterated in the books of both the Ahl al- 
Sunnah wa |-Jama‘ah and the Shrah, as we will demonstrate through 
excerpts from the books of the shīah. There was no change in the 


1 Sirah al-Hashr: 7. 
2 Tafsir al-Saft, p. 210. 
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status of Fadak in the least during the khilāfah of the four Rightly 
Guided Khulafa’; Abū Bakr, ‘Umar, Uthmān, and Alī áis. The zoning 
of the land of Fadak was kept in the same manner as designated by the 
Rasti of Allah set» which was in accordance to the dictates of the 
Qur’an. Admittedly during the khilafah of Marwan this changed but 


ar 


was soon reversed when ‘Umar ibn Abd al-‘Aziz 2\%5 rose to the seat 


of khilafah. 


If we were to label the actions of Abū Bakr and Umar G as 
hypocritical and oppressive in the matter of Fadak, then by all means 
attach these same labels to the Rasūl of Allah Asie before them, 
and to ‘Uthman, ‘Alī, and Hasan äi who came after them; seeing as 
there was no difference in dealing with the matter during their era. 
Allah 45; save us from such foolishness. 


Furthermore, the management of the wealth of fay’ was handed to 
‘Abbas and ‘Ali áis by Umar zás himself. They would administrate 
the lands and gardens of the Banū Nadhir clan amongst the other lands 
of fay’. The produce and income of the lands were dealt with by them 
as it was dealt with by the Rasūl of Allah scsseaifis, 


Fourthly, this too has been recorded in the reliable books of both 
groups, Ahl al-Sunnah wa |-Jama‘ah and Shrah, that Abū Bakr 25 
called upon Fätimah äis explaining to her his stance on the matter 
of fay’. His actions were to be true to the actions of the Rasūl of 
Allah ása, not making any changes in the management and 
administration of the lands. His sentiment of love and admiration for 
her, however, shone through when he offered his own wealth to her 
from which she could pick and choose from if she so liked. 
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Conseguently, Hagg al-Yagīn, considered to be amongst their reliable 
works, there is mention of the statements of Abū Bakr äi regarding 
the many virtues of Fätimah gáis: 


I will not withhold any of my personal wealth from you. Take 
whatever your heart desires. You are the Oueen of the Ummah 
of your father in addition to holding a blessed and pure lineage 
for your children. No one can deny your virtue. My wealth is all 
but yours, take without any hesitation. As far as the wealth of 
the Muslims is concerned, however, I cannot oppose the ruling 
of your beloved father isiesto! 


Similarly, the statement of Abū Bakr ää to Fatimah Geils is recorded 
in Sahih al-Bukhārī: 


ANS 14 Jl ol ply dle he A Jay 


The family of the Rasūl of Allah s&s is more beloved to me 
than my own family. 


Another narration of Sahih al-Bukhārī regarding a statement of Abū 
Bakr 32885: 
Clee YI 4 Jams kes s alo aI Luo a] J poy OS ui IS Cn 
geil be pel a EES O] N ala 
I cannot leave out that which the Rasūl of Allah Assi would do. 


I will do only that which I know of him. If not, I fear misguidance 
for myself. 


1 Haggal-Yagin, p. 231. 
2 Sahīh al-Bukhārī, Hadith: 3508. 
3 Sahīh al-Bukhārī, Hadith: 3093. 
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The above displays that though Abū Bakr «él was prepared to 
sacrifice his own wealth for Fatimah és, he would not under any 
circumstance be prepared to go against the command and actions of 
the Rasūl of Allah issaiäiio. 


The fifth and possibly the most pertinent point to take note of is the 
incident which is oft repeated wherein Fātimah Gäi voiced her anger 
to Abū Bakr “él due to her being deprived of the lands Fadak. This 
altercation is not and cannot be substantiated through any reliable 
source of the Ahl al-Sunnah wa al-Jamä'ah.Itis not possible to ascertain 
that she portrayed Abu Bakr äi as one who had oppressed her and 
went on to seize Fadak from her. Similarly, it cannot be proven through 
any reliable source that she rallied against him taking an oath not to 
speak to him. Take it as a challenge of mine, no one till the end of time 
can prove the premise of her vocalising her displeasure toward Abū 


Bre 35% 


Bakr ALN), 


Anger as with other emotions, cannot be proven unless displayed by 
the subject themselves. Sure, conjecture is the go to when one runs out 
of facts and reliable authorities; however, is this enough to prove the 
emotions of an individual let alone their actions? Given that there are 
cues which point toward one’s emotional state, the question remains, 
is there room for error in interpreting such cues or not? Well, even 
the infallible may blunder without the reality of the matter being 
clear to them. The incident of Nabi Misa fe and Khidr is clear 
evidence of this. When Khidr caused some damage to the ship, the 
infallible Prophet, Misa ie, expressed his opinion based on his 
understanding; reproaching Khidr si on his supposed intention 
of drowning those onboard whereas that was, as we know, far from 
the truth. It is therefore evident that simply one’s opinion regarding 
another’s actions does not make that the truth. 
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It would be incorrect to opine on a rift between Abū Bakr zis and 
Fātimah ais through mere speculation, even if for arguments sake 
that individual is infallible. Undoubtedly this theory cannot hold any 
weight until and unless Fātimah Gäi herself clearly mentioned it to 
be as such. This theory is nowhere established amongst the reliable 
books of the Ahl al-Sunnah wa al-Jamä'ah. 


Looking to the reliable books of the Shrah we find mention of a clear 
vocal display of anger from Fatimah Gi toward "Alī «ails regarding 
the Fadak issue. What is peculiar, however, is that during the reign of 
‘Alt zais he did not make any change to the management of Fadak, 
opting to follow his predecessors, Abū Bakr 2 and ‘Umar ais, who 
dealt with it in the same fashion as the Rasūl of Allah zat did. 


The anger of Fatimah Gail toward ‘Alt zás which is factual according 
to Shīī sources leaves them venerating him to levels of infallibility 
and naming him the chosen, rightful leader. Yet they hurl abuses of 
coercion and oppression upon Abū Bakr zás regarding whom there 


is no proof of conflict. 
Is this justice? Is this integrity? 


The next point to take into consideration when understanding the 
issue of Fadak is that according to the Shrah, Fātimah Gail maintained 
ownership of the seven gardens of the Rasūl of Allah ssi which 


was separate from the gardens, lands, and wealth of "Alī x. The 
narrations of the Shīah speak of ‘Abbas šis, the uncle of the Rasūl 
of Allah ázat, seeking these seven gardens from Fätimah gais to 
which she countered that there cannot be inheritance in these lands, 


thereby not giving him anything from it. 
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Consequently, this excerpt from the book Furi‘ al-Kaft states: 
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Ahmad ibn Muhammad narrating from Imam Musa al-Kāzim 
says I asked the Imam regarding the seven gardens which had 
been bequeathed to Fätimah vais by the Rasūl of Allah iesāk, 
The Imam replied that these were in fact wagf' [not inheritance], 
from which the Rast! of Allah isiä would take and spend 
on his guests accordingly. When the Rasul of Allah Assis left 
this world, 'Abbas «<i came seeking these seven gardens from 
Fätimah «äs to which "Alī x: among others bore testimony 
to the lands being wagf. The names of these seven gardens were 
al-Dalāl, al- Ifāf, al-Husna, al-Siyafah, Mā li ummi Ibrahim, al-Mabit, 
and al-Baragah.? 


At this juncture it is worth pondering that knowing Fatimah edits; 
had these seven gardens and ‘Alt säi possessed his own lands, it is 
far-fetched to conceive that the Rasūl of Allah åsa- left the lands 
of Fadak too to his daughter which would then be an assault on the 
nobility of Prophethood, especially when considering the output of 


1 Habous property. 
2 Furti al-Kafi, vol. 3 p. 27. 
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the land was, according to Shīī sources, worth thousands of gold coins. 
Mulla Bāgir al-Majlisī has inferred in Hayat al-Qulub that the agreement 
between the Rasūl of Allah scsi and the people of Fadak was of 
twenty-four thousand gold coins per annum. 


Therefore, theorising that the Rasūl of Allah ása% would in addition 
to the seven gardens grant the income of Fadak to Fätimah Gl is 
in direct opposition to the directives of the Qur’an and paints a bleak 
picture of the nobility of Prophethood as well. If this was truly the case 
that would mean the Rasūl of Allah <cs«&ij went against the direct 


command of Allah 3858532; 


ac reg) dat KUN A m 
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So that it will not be a perpetual distribution among the rich from 


among you.! 


Additionally, this would imply that the Rasūl of Allah ies» had 
self-serving motives and would give undue preference to his family 
members. Allah sss: protect us from such irrational thoughts. 
Furthermore, this contradicts the mantle of 'mercy unto mankind' 
which was given to the Rasūl of Allah zs. How would this 
oppression be bearable to him whereas the people of Suffah, and other 
poor Muhājirīn and Ansar, were in dire straits, not having proper 
clothing nor sufficient food to nourish themselves together with 
there being a severe need for wealth to be injected into the military 
campaigns. The final expedition of the Rasūl of Allah isille, the 
expedition of Tabūk, which was also known as the voyage of hardship 


1 Sūrah al-Hashr: 7. 
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was the epitome of sacrifice and meagre provisions. The Companions 
kešs were each rationed to a single date for the day. When that 
was depleted they sufficed on sucking the date pit at times sharing 
one between a few and drinking water. The transportation of this 
expedition has been drawn out in the Qur’an in the following manner: 
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Nor [is there blame] upon those who, when they came to you that you 
might give them mounts, you said, “I can find nothing for you to ride 
upon.” They turned back while their eyes overflowed with tears out 
of grief that they could not find something to spend [for the cause of 


Allah]. 


It is therefore inconceivable to assume that the Rasūl of Allah īsie 
ignored the needs of the poor, orphans, Muhājirīn, Ansar, and general 
Muslim population by handing over such a large amount of wealth to 
his daughter. This would in turn mean that the Rasūl of Allah scsaceaiiie 
went against the law of the Qur’an. This premise is even more unlikely 
when we look at the incident wherein Fätimah Gi requested help 
from her father by means of a slave girl only to bē directed towards 
the recitation of Subhān Allāh, Alhamdu lillāh, and Allāhu Akbar thirty- 
three times after every salāh thereby gaining divine help which is 
undoubtedly more effective then receiving help from a slave girl. 
Similarly, when Fātimah ails made inquiries regarding Fadak, the 


1 Sirah al-Tawbah: 92. 
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Rasūl of Allah ísa% chose not to hand it over to her, placing the 
needs of the Banū Hāshim, poor and needy ahead of family. Throughout 
his life the noble Prophet isät continued spending on those in 
need and into the Islamic economy, as mentioned in narrations found 
in reliable books such as Mishkāt al-Masäbih and Sunan Abū Dāwūd. This 
is further understood through the following injunction of the Qur’an: 
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O Prophet, say to your wives, "If you should desire the worldly life and 
its adornment, then come, I will provide for you and give you a gracious 
release. But if you should desire Allah and His Messenger and the home 
of the Hereafter, then indeed, Allah has prepared for the doers of good 


among you a great reward,” 


Further on Allah 35:36 mentions: 
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Allah intends only to remove from you the impurity [of sin], O people 
of the [Prophet's] household, and to purify you with [extensive] 


purification.? 


1 Sūrah al- Ahzāb: 28, 29. 
2 Sūrah al- Ahzāb: 33. 
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Pause and ponder for a moment. Is it possible for the Rasūl of Allah 
izde to want for his beloved daughter that which he disliked for 
his noble consorts? It only makes sense that he would want to keep 
his daughter away from the filth of materialism just as he wished for 
the Mothers of the Believers; his wives. The more pressing concern for 
him was to distribute this wealth to those in need and worthy of it, not 
to merely enrich family members soiling them with the possessions of 
this world. Purifying the noble family of the filth of this world was the 
command of the Qur’an which was followed perfectly in every sense by 
the Rasūl of Allah izseāfe. 


These verses of the Our'än and traditions of the Rasūl of Allah 4454365 
make it crystal clear that those who claim Fadak was given to Fätimah 
äis are laying claim to fallacies. Such a statement undermines the 
character of Prophethood and can only be a fabrication. 


If the claim that it was a gift were to be accepted for a moment, it 
would raise the guestion that why she would then—as is alleged by the 
Shrah—ask for it as inheritance from Abū Bakr $$. It simply does 
not make sense, not from the view point of the Ahl al-Sunnah wa al- 
Jama‘ah nor the Shīah. 


The Inheritance of the Prophets 


Let us now try to understand the reality of the claim to inheritance, 
When Fätimah wedi and "Alī xis and even ‘Abbas «dls for that 
matter say concerning these seven gardens that they form part of the 
wagf by the Rasūl of Allah ies and not inheritance; then how is it 
possible to then raise the guestion of inheritance here, more so when 
the Our'an too has called the lands of Fadak fay’, ergo wagf. Just as 
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raising the issue of inheritance with regards the seven gardens and 
Fadak is nonsensical, similarly the matter of inheritance will not be 
applicable to any other wealth left behind by any Messenger. 


The narrations of both the Ahl al-Sunnah wa al-Jamä'ah and the Shīah 
are unanimous that the Messengers <i do not leave behind any 
materialistic inheritance, the only inheritance of the Messengers 
Allie are divine knowledge and absolute character. 


The First Proof 
Imam Jafar al-Sadiq has reported as recorded in the Shīī compilation; 
Usūl al-Kaft. 
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The ‘Ulama’ are the heirs of the Ambiya’. Verily neither dinar 
nor dirham are inherited from the Ambiya’ but knowledge 


is inherited. And he who acquires it, has in fact acquired an 
abundant portion.’ 


The Second Proof 
The parting advice of ‘Alt i to his son, Muhammad ibn Hanafiyyah, 
is recorded in the Shīī book Man lā Yahduruhu al-Fagīh. 
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Gain a deep understanding of the faith as verily the learned are 

the heirs of the Ambiya’. Verily neither dinar nor dirham are 


1 Usūl al-Kāfī, p. 18. 
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inherited from the Ambiya’ but knowledge is inherited. And he 


who acquires it, has in fact acquired an abundant portion! 


The Third Proof 


Imam Jafar al-Sädig says: 
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| aly 
The learned are the heirs of the Messengers and that is because 
the Messengers bequeath neither dirham nor dinar but only 
their narrations (knowledge and laws of the faith); and he 


who acquires any part of it, has in fact acquired an abundant 


portion.’ 


The above three narrations are clear in that the Messengers SXi. do 
not bequeath any tangible, material wealth. It is their refined character 
and divine knowledge that is left for those after them to benefit from. 
‘Alt zis and Imam Jafar al-Sädig 5 bring these narrations forth 
from the Rasūl of Allah sa% explaining this matter. The third 
narration is especially significant as it restricts the meaning, i.e. they 


do not bequeath anything besides knowledge. 
The Fourth Proof 
Imam Jafar al-Sädig says: 
Old pln 3 ako all bre kanen 2333 3513 Oleh S55 
1 Man lā Yahduruhu al-Fagīh, vol. 2 p. 346. 


2 Usūl al-Kaft, p. 17. 
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Sulayman sie was the inheritor of Dawid sax, similarly 


Muhammad ssi inherited from Sulayman pit! 


Ponder over this saying of Imam Ja'far al-Sadiq. Surely the inheritance 
here can only be that of prophethood, knowledge, and divine character. 
It is not possible to assume materialistic inheritance here. The statement 
refers to a spirituality which passes down from prophet to prophet. 


The Fifth Proof 


Ibn Babawayh in his book, al-Khisāl, which is considered as reliable by 
the Shrah, writes: 
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Fatimah, daughter of the Rasūl of Allah sss, came to him in 
his final sickness and requested, “These two are my children, 
grant them something to inherit from you. He replied to her 


saying, “As for Hasan, he has inherited my awe and Husayn 
holds my valour.” 


In this narration, the Rasul of Allah i44äie bequeathed his character 
to his beloved grandsons; Hasan and Husayn éis. There is no 
mention of monetary inheritance. This narration has been recorded 
in Sharh Nahj al-Balaghah’ as well as in Al-Manāgib al-Fakhirah lī al-‘Ttrah 


al-Tāhirah'. 


1 Usūl al-Kāfī, p. 137. 

2 Ibn Bābawayh: Al-Khisāl, p. 39. 

3 Sharh Nahj al-Balāghah, vol. 2 p. 261. 

4 Al-Manāgib al-Fākhirah lī al-Itrah al-Tahirah, p. 189. 
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The Sixth Proof 
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Fudhayl ibn Yasār relates that he heard Abū Jafar, i.e. Imäm al- 
Bägir, saying, “I swear by Allah, neither ‘Abbas nor ‘Alt inherited 
from the Rasūl of Allah ssi, It was only Fatimah that 
inherited from the Rasūl of Allah scsi”! 


According to this narration of Man la Yahduruhu al-Faqih the inheritance 
of the Rasūl of Allah iesiežīfe was restricted to Fatimah Gi alone, 
‘Abbas , ‘Ali, the noble consorts of the Prophet <saiéaijk>, and his other 


family members 2 alike did not inherit. 


The injunctions of inheritance specified in the Qur’an outlines half toa 
daughter and one eighth to the wives collectively. If the Rasūl of Allah 
Aces was governed by the Qur’anic injunctions of inheritance as 


the layman, then the Shrah should wonder why Imam al-Bāgir īss 
would make the aforementioned statement. 


Considering the collective statements laid out, one must conclude that 
the Imāms hold the opinion that the Rasūl of Allah ása% was not 
held by the injunctions of inheritance as we are. The distribution of 
the estate of the Rasūl of Allah ása% was vastly different from the 
common Muslim. As with laws there remain exemptions and here it 
was the Rasul of Allah sai? who is exempted from this law. 


The belief held by the Ahl al-Sunnah wa al-Jamä'ah is in fact the same. 


The following is recorded Sahih al-Bukhārī: 


1 Man la Yahduruhu al-Fagīh, vol. 2 p. 217. 
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We the fraternity of Prophets do not leave behind any 
inheritance, what we leave behind is Sadagah.' 


The exemption is clear from this narration of Sahīh al-Bukhārī. 


The account of the reguest from Fātimah 


The Shīah and their leaders recount guite forcefully, citing Sahīh al- 
Bukhari, the tale of Fatimah Gi seeking her inheritance from Abū 
Bakr 2:48 during his khiläfah which he denied her; causing her to 
leave empty handed which in turn enraged her. Some individuals of 
the Ahl al-Sunnah wa |-Jama‘ah, due to their limited knowledge, not 
broadening their study to other books of hadith or simply not studying 
Sahih al-Bukhārī well enough, hold the same erroneous view. They are of 
the misconception that Fatimah áis went to Abū Bakr zás seeking 


her inheritance from the Rasūl of Allah isä, 


This train of thought is incorrect. In fact, looking at what is established 
from Sahih al-Bukhārī, and Sahih Muslim we come to realise that far from 
having a heated exchange, Fatimah sais did not go personally to Abū 
Bakr “cai at all. The established narrations, however, show that she 
sent a representative to Abū Bakr kāts seeking clarification regarding 


her inheritance. 
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1 Sahīh al-Bukhārī, Hadīth: 6346. 
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‘A'ishah «ais relates that Fātimah «äs sent an emissary to Abū 
Bakr #5 asking him regarding her inheritance from the Rasūl 
of Allah isä which Allah 36:44 had bestowed upon him.! 


It is evident from this narration that she in fact sent someone to Abū 
Bakr äi and did not go herself. The narrations which omit the 
portion of her sending a representative is not to be taken on its face 
value as they all refer to but one single incident. 


This kind of language is found throughout. For example one says 
the king built this river. In fact, the king did none of the labour he 
simply had it commissioned. The building of the river is, however, still 
attributed to him. In a similar fashion the act of asking is attributed to 
Fätimah ais even though she herself did none of the talking. 


The Objective and Wisdom of the Ouestion Fätimah Poses 


One may wonder, the Our”ān is clear on the laws of Fay’ and it is now 
common knowledge that the Rasūl of Allah säi will not leave 
inheritance, then why does Fätimah zai supposedly seek inheritance. 
The liable recipients of Fay’ as drawn out by the Qur’an are Allah 
Sse, his Messenger saká, his near relatives, orphans, and the 
stranded traveller. Furthermore, the Qur’an aptly discourages giving 
any of it to the wealthy. To reiterate then, what was the objective of 
Fatimah ails seemingly asking for her share? 


The erudite scholar of recent, ‘Allamah Anwar Shah al-Kashmīrī 5825 
has indicated towards a befitting answer in his commentary on al- Jami‘ 


= Jee 5742000. a 


manner: 


1 Sahih al-Bukhari, Hadith: 3998. 
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Fātimah zat approached the subject of management of the land 
of Fay’ owing to her family ties. In no way was this proposal one 
of ownership. The reply then sent to her by Abū Bakr zás was the 
narration of the Rasul of Allah is which specifies, no heir 
will receive any inheritance, not in the form of ownership nor in 
the form of management. "Alī tās, ‘Abbas «ais, Abd al-Rahmän 
ibn Awf tāss and many other senior Sahäbah concurred with 
him on this judgment. 


Upon this resolve, Fatimah «és never again approached the topic. 
The hadith which Abū Bakr 245 presented before her appears in 
Sahih al-Bukhārī: 
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The Messenger of Allah dss said, "We (prophets) are not 
inherited from; what we leave behind is (to be given in) charity.” 
The household of the Messenger of Allah «sx will live on the 
income from these properties, but, by Allah, I will not change 
the charity of the Messenger of Allah ssa from the condition 
in which it was in his own time. I will do the same with it as the 
Messenger of Allah isseā$= himself used to do.? 


Abū Bakr “ai presented his case to Fatimah Gl; stating he will not 
allow such changes which go against the practice of the Messenger 


1 Al-‘Arfal- Shadhi, p. 485. 
2 Sahih al-Bukhari, Hadith: 3998. 
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izate. He further assured her that the expenses of the noble family 
will continue to come through the same avenue. She, having heard his 
case rested hers, content with the decision and his steadfastness. 


The Shrah books attest to the same; Fātimah Gai was pleased with the 
answer of Abū Bakr «él, Her livelihood and expenses were sourced 
from Fadak as well as the other lands of Fay’. 
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I swear by Allah, I will do exactly as the Rasūl of Allah säie 
had done. She was pleased by this and held him to his word. Abū 
Bakr after taking the produce of the land would hand over to 
them that which would suffice them.' 


The reason behind her asking was to merely be handed the management 
of the lands together with the other close family members. However, 
due to there being a lingering fear that the masses would interpret 
this as having the inheritance of the Rasūl of Allah izak distributed 
which would in turn lead to the future misappropriation of the lands, 
Abū Bakr 25 took the decisive step of nipping it in the bud. It was due 
to this very fear that Umar äi opposed the proposal of splitting the 
lands of Fay’ that was under the supervision of ‘Ali and ‘Abbas sás. 


Another reason which could explain Fätimah ais sending an official 
delegation seeking clarity on this matter in a public setting would be 
to educate the Ummah. Elucidating to the people, the inheritance of 
the Rasūl of Allah sss} was a spiritual one. Noble character and 


1 Sharh Nahj al-Balaghah, p. 332. 
33 


divine knowledge the corner stones of this inheritance. Making it 
apparent as the sun at midday that there are no material possessions 
to be inherited by any of the heirs, be it herself or her children. The 
wealth of the Rasūl of Allah ies4ieāļe, just as his life, was to be spent in 


the path of Allah 45e. 


If this guestion was not posed in the public setting of the court there 
could have been room for doubt in many a person's mind that the Rasūl 
of Allah ssi was indeed bound by the injunctions of inheritance 
laid out in the Our'än. 


Furthermore, she was striving to educate her children on the lesson of 
keeping aloof from the wealth the Rasul of Allah sati. 


Bre 35% 


Perhaps her intention was to test Abū Bakr 4. Would he endeavour 
to follow in the footsteps of the Rasul of Allah Asi spending on 
the poor, orphans, Banū Häshim, and the various worthy recipients 
or would he take a new path. The outcome of the matter was pivotal 
in establishing Abu Bakr äi as a trustworthy successor of the Rasul 
of Allah isaks. He would firmly adhere to the teachings of his 
predecessor and not shy away based on nobility or love. 


Proofs of the Shiah for Inheritance 
First Proof 
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Allah instructs you concerning your children: for the male, what is 


equal to the share of two females.’ 


1 Sūrah al-Nisā: 11. 
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This verse is general in its meaning. Just as the layman is bound to it 
so too was the Rasūl of Allah i4a1eäio. His wealth was the right of his 
daughter. Abū Bakr 485 went against this verse, depriving Fātimah 
Edis of her right by claiming the narration: 


ls LS say s¥ 


We the fraternity of Prophets do not leave behind any 


inheritance, what we leave is Sadagah.' 


Answer 


The verse presented by the shīah is specific to the Ummah and does 
include the Messenger isaf. The Shīah and the Ahl al-Sunnah 
wa |-Jamā'ah both establish that the Messengers šie do not leave 
monetary inheritance. We have produced statements to support the 
above from the books considered reliable by of the Shrah. "Alī xii; 
and Jafar al-Sädig ás both held the same view as we have already 
established. Similarly, the narrations of the Ahl al-Sunnah wa al-Jama‘ah 
mirror the same view. The claim of the Shrah that this narration has 
only been recorded by Abū Bakr 485 is unsubstantiated. Besides, 
even if it were so it would not bring into question the veracity of the 
narration. The division of hadith to mutawatir? and khabr-wāhid” is for 
those who have not heard it directly from the Rasūl of Allah sskaije, 
For the Companions who heard it directly from him it leaves no room 
for doubt. Just as the Qur’an is concrete, for them all such narrations 
hold the same conviction. 


1 Sahih al-Bukhari, Hadith: 6346. 

2 Hadith narrated by such a large number of people that it is impossible for them to 
have agreed upon a lie collectively. 

3 Hadith which does not reach the level of mutawātir. 
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The aforementioned explanation is, however, not necessary as this 
hadīth has been narrated by many other Companions as well. The 
narrators ofthis hadīth include but is not restricted to Umar, Uthmān, 
‘Alt, Abd al-Rahmān ibn Awf, ‘Abbas, Hudhayfah ibn al-Yaman, Zubayr 
ibn al--Awwam, Sa'd ibn Waggās, Abū al-Darda’, Abū Hurayrah, and the 


Boe soe. 


Honorable Consorts ās. 


This narration is therefore the explanation of the verse in contention 
of Sūrah al-Nisā. It exempts the Rasūl of Allah 5xsx4etfe from the 
injunctions mentioned therein. This is not a standalone phenomenon. 
Turning our attention to the following verse shows us the same 


occurrence. 
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Then marry those that please you of [other] women, two or three or four.' 


This verse is for the Ummah at large; however, the Rasūl of Allah 
Jnae is exempt from its legal implications as he was given the 
option of marrying more than four. 


A narration expounding upon a verse by broadening or narrowing its 
meaning does not necessarily dispute the verse. The Shīah too have 
expounded upon the very verse citing legal implications in the case of 
children being disbelievers to a Muslim father, the children murdering 
the father, or their being enslaved. Similarly, they have expanded its 
meaning to exclude children born after li'ān” 


1 Sūrah al-Nisā: 3. 
2 Sworn allegation of adultery committed by one's spouse leading to a legal 
judgement separating a wife from her husband. 
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Second Proof 
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And Sulayman inherited Dāwūd.' 


Answer 


Inheritance in this verse alludes to prophethood, kingdom, and 
knowledge. Looking at the context of this verse implies the same. 
Dawud ie had nineteen children, if this verse is subjected to 
monetary inheritance, it would imply depriving the other children. 


The narration of Usūl al-Kāfī; a canonical Shīī book, gives strength to 


our answer. 
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Sulaymän inherited from Däwäd and Muhammad inherited 


from Sulaymän 


Inheritance of prophethood is definitely meant in the verse as is meant 
here as well. Muhammad is4iäjje in no way could possibly inherit the 
wealth of Sulayman €, 


Third Proof 


Zakariyya Sai supplicated to Allah Jējšās thus: 


7 
[a 
«fr? 


6 PT 104 5 ATV siirat A kens A? 


2 
3| 


1 Sirah al-Naml: 16. 
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And indeed, I fear the successors after me, and my wife has been barren, 


so give me from Yourself an heir.' 
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Who will inherit me and inherit from the family of Ya'gäb. And make 
him, my Lord, pleasing [to You].? 


From these verses they deduce that the prophets do have heirs who 
inherit their wealth. 


Answer 

Here too our answer is the same, not without our own proof though. 
Inheritance in these verses refer to knowledge and prophethood. It 
is illogical to assume otherwise. Firstly, in the era of Zakariyya dzīvie 
there were thousands upon thousands of individuals from the progeny 
of Ya'gūb aise, Would they then be deprived of his inheritance upon 
the supplication of Zakariyya sale? 


KIN € 


Secondly, it is irrational to assume that a Prophet of Allah Sse 
would supplicate for such worldly benefit which will deprive other 
deserving recipients of their rights. This goes to undo the very fabric 
of prophethood which demands purity of heart and mind from greed 
and gluttony. 


One cannot, after searching endlessly, establish material inheritance of 
or from the Prophets S. in the Qur’an. Neither have they inherited 
nor have their dependents inherited from their estate. 


1 Surah al- Maryam: 5. 
2 Sarah al- Maryam: 6. 
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O Shīah! Were ‘Alt zás and Fatimah eis oblivious of these realities 
that you profess them inheritors of the Rasūl of Allah isaiäiji? and 
make such preposterous deductions from these verses? 


When ‘Abbas zás gave up the conjoined supervision of the fay’ 
lands, it landed into the sole supervision of ‘Alt 225. If the laws 


of inheritance were to be applied, then how could "Alī 2 take 
the supposed right of ‘Abbas 28%? Furthermore, these lands were 
supervised by Husayn and Hasan G after "Alī 248. If indeed 
this was inheritance as some believe it to be then each one of them 
would have taken their shares from these lands. ‘Abbas and Alī aiis 
would have split their share considering the share of the Honourable 
Consorts ais of Muhammad iss«ietīje. This would have then been 
distributed between Husayn and Hasan & and their sisters. 
Evidently this was not the case. 


Have the proponents of injustice towards Fätimah Gliss considered 
that if not distributing the inheritance was coercion then this would 
in turn mean injustice to the Honourable Consorts “<i. This hand of 
injustice would have been dealt to ‘Abbas 485 and Ā'ishah al-Siddiqah 
25, the daughter of Abū Bakr zás as well. 


The management of the lands of Fadak during the Khilafah of ‘Ali and 
Hasan áis was exactly the same as had been during Khilāfah of Abū 
Bakr and ‘Umar &f. 


The beloved son of the Ahl al-Bayt, Zayd al-Shahid 3535, is reported to 
have said: 


S33 3 So gil pS LS S S a] OKs 5 J LILI 
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Had I been in the position of Abū Bakr, I would have passed the 
same decision as he had with regards to Fadak.! 


If by following the footsteps of the Rasūl of Allah scsi in the Fadak 
issue Abu Bakr äi was unjust, then so too by extension are Alī, Hasan, 
Husayn, and Zayd al-Shahid #ais unjust. Allah save us from such folly. 


Question 


Why were the wives of the Rasūl of Allah 44 each given a home if 
there was no distribution of estate? 


Answer 


Just as the Rasūl of Allah isa had given Fatimah ez and Usamah 
zaks houses during his lifetime, similarly each wife had been afforded 
a home with sole ownership. 


The Qur’an indicates towards these homes of the honourable wives of 


the Rasūl of Allah zai: 


And abide in your houses 


This proves that the homes of the honourable wives were owned by 
them and was not given to them as inheritance. 


If we were to assume that these homes were in the ownership of the 
Rasūl of Allah Asse then too there is no objection. When a man 
passes away the widow is given the right to reside in his house for her 
‘iddah’, as she cannot marry during this period. 


1 Al-Bidäyah wa Al-Nihāyah, vol. 5 p. 289. 
2 The period a woman must observe after the death of her spouse or after a divorce, 


during which she may not marry another man. 
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The wives of the Rasūl of Allah iss% were prohibited from 
remarrying, therefore they were given the right to reside in these 
homes indefinitely. 


The narrations that allude to the gifting of Fadak 


The narrations regarding the inheritance of Fadak and the 
circumstances surrounding it are well established, there is no scope 
to consider that it had been given as a gift. We do, however, find some 
narrations that mention the same. These recollections are fabricated 
by the shīah which can be gauged by the narrators hailing from that 
school of thought. Contrary to this we find in the reliable books of the 
Ahl al-Sunnah wa |-Jama‘ah the statement of Umar ibn ‘Abd al-‘Aziz 
when he ascended the khilafah: 


la Gay OSG SU JSS ly ade all be Ul J yu, 0] 
adhe ibli Oly mei lain 79323 pla a pre cle Les 3303 
ale ai le Ul J jun he d HIS CSS LG 1) Were ol 
Led foe aie Ul 55 5 gl dy OI LB lend oe > ploy 
JI Lä alae pe (hm A pls al all dhe il oe Ley 
Oly 0 gabii pF lined de 50 Wor le fre Ud for oe dy 
Hal cal pl o Gy pe ee JU ja jal] Le op ped Cole pi 
So J od PA ede bt play ale all she aU J pay ane 
alll Spey dee le ey GIS be le 15395 8 SI Stel Uly 

mes ale Ul Ao 
Fadak belonged to the Messenger of Allah Asis, and he made 


contributions from it, showing repeated kindness to the poor 
of the Bani Hashim from it, and supplying from it the cost of 
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marriage for those who were unmarried. Fätimah väis asked 
him to give it to her, but he refused. That is how matters stood 
during the lifetime of the Messenger of Allah säe till he 
passed on. When Abū Bakr «áss was made ruler, he administered 
it as the Prophet 44% had done in his lifetime till he passed 
on. Then when ‘Umar ibn al-Khattäb äi was made ruler he 
administered it as they had done till he passed on. Then Marwän 
divided it, and it afterwards came to ‘Umar ibn ‘Abd al-"Azīz. 


(Umar ibn ‘Abd al-‘Aziz said,) I consider I have no right to 
something which the Messenger of Allah csi refused to 
Fatimah ais, and I call you to witness that I have restored it to 
its former condition; meaning in the time of the Messenger of 


Allah isase, 


The narrations that suggest Fatimah’s Gi displeasure 


When Fatimah aii approached Abū Bakr äi regarding the 
inheritance of the Rasūl of Allah Asi he countered her with the 


narration: 


Be sg lS 5 Sy Velo bles joi 


We the fraternity of Prophets do not leave behind any 
inheritance, what we leave is charity.’ 


Upon which, some narrations suggest, Fätimah ais exhibited 
displeasure and refused to speak to him again. At this juncture is it 


important to understand the reality of this account. 


1 Sunan Abū Dawid, Hadith: 2972. 
2 Sahih al-Bukhari, Hadith: 6346. 
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The narration as mentioned previously recounts Fātimah Gi turning 
back happy with this answer and not bringing it up again. There is 
no mention of her getting angry here, besides it is impossible for any 
individual of the Ummah to show anger on the mention of a hadith of 
the Rasūl of Allah izak, more so his beloved daughter. The question, 
however, remains that why is there then the word "ghadibat”, i.e. “she 
got angry,” in this narration? 


Firstly, looking at the recollections of Fadak we find there are five 
Sahabah who report this narration namely, ‘A’ishah al-Siddigah, Abū 
Hurayrah, Abū al Tufayl, ‘Amir ibn Wathilah, and Umm Hani žēššs. 


The narrations of the latter four have no mention of Fātimah áis 


displaying anger. Looking at the narration of ‘A’ishah G, we find 


90 


that through Imam al-Zuhrī áis only a few students relate this 
portion.’ The remainder of the narrators from ‘A’ishah Gi as well as 


sA A 


from Imam al-Zuhrī “s omit this addition. And for good reason too. 


1 This narration has a total of 36 chains of narration. 11 chains run through Abū 
Hurayrah, Abū al Tufayl ‘Amir ibn Wāthilah, Umm Hani, and other Sahabah; wherein 
there is no mention of Fätimah G becoming angry. The remaining 25 chains are 
from Ā'ishah ais by a narrator by the name of al-Zuhri. 9 do not have any mention 
of Fätimah ais becoming angry. Thus 20 narrations of the 36 narrations have no 
indication of anger. It is only in the remaining 16 that we find the words she became 
angry, all narrated by way of al- Zuhri. Of these 16 narrations, 7 clearly mention 
this to be the words of al-Zuhri—appearing after the words, “He said,” as opposed 
to being the words of ‘A’ishah Gals and another narration contains the words, “She 
said,” after this statement indicating that there was an interruption in the wording. 
This leaves only 8 out of 36 narrations wherein the students of al-Zuhri did not 
differentiate his words from the actual narration of ‘A’ishah is. Thus the entire 
allegation against Abū Bakr 24% is based upon this assumption of al-Zuhri and not 
from ‘A’ishah’s G narration. An error in judgement on al-Zuhrr's part. [Ruhamā” 
Baynahum, Siddiqi section] 
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Wherever there is mention of the display of anger it is not established 
from Fatimah Gi herself, it is simply conjecture based on what 
human sentiment could be in that situation. 


Deducing from the apparent can be misleading as we find in the 
incident of Nabi Misa 944. He returns from Mount Tar only to find 
the Israelites rebelling, upon which he takes his brother Härän Wisk 
to task by physically grabbing his beard and hair, supposing he had not 
followed the instructions he left before the trek to the Mountain. This 
was an error of judgement by Nabi Misa še based on the apparent. 


In the instance of Fätimah áis displaying anger, it is not a deduction 
based on the apparent, rather it is conjecture based on what the 
sentiment could be. It is nigh impossible to ascertain the reaction of an 
emotion when the occurrence of that emotion is based on mere guess 
work, and nothing was said or done to indicate anger. 


Secondly, a narrator will sometimes make an addition to a narration 
through deductive analogy which may or may not be correct. Take for 
example the incident wherein the Rasūl of Allah isak distanced 
himself from his wives for a few days. The Rasul of Allah issiá 
had taken up residence during this time in the upper story secluding 
himself. The talk of the town was that the Rasūl of Allah ázat had 
divorced his wives. ‘Umar *ešiss hearing of this came to the Rasul of 
Allah iza seeking clarity on the matter and was informed that he 


had not divorced his wives. 


As the Rasūl of Allah isaf had taken up seclusion and had 
stopped coming to his wives for a few days, people through deductive 
analogy assumed that he had divorced his wives. An unfortunate 
miscalculation. 
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Similarly, in the narration of Fadak when the narrators came across 
the phrase “she did not speak thereafter,’ some narrators assumed it 
was due to her displeasure and conveniently added “she got angry,” to 
the narration which then got carried down by other narrators. 


The correct meaning of “she did not speak thereafter.” is she did not 


approach Abū Bakr äis; thereafter to engage him on the matter as 
she was pleased with his decision! 


To assume that she was angry with Abū Bakr äi and refused to speak 
to him thereafter is a mistake born of deductive analogy, though this 
will not affect the narrators’ reliability and trustworthiness or bring 
into doubt his worthiness. 


Just as after seeking clarification from the Rasūl of Allah Acsaieaiie it was 
established that he had not divorced his wives, similarly one cannot 
establish the displeasure of Fätimah äi unless she determines 
it so through her own words. How can one have the courage to just 
assume that Fatimah Gl had gotten angry after hearing a hadith 
of the Rasūl of Allah 454. The narrator, having heard the phrase 
‘she did not speak thereafter’ went on to narrate the incident loosely, 
not verbatim, thereby including the phrase ‘she got angry’ based on 
deductive analogy. 


This stance is further strengthened when one looks at the other 


students of Imam al-Zuhrī k= who have omitted this portion 
completely. They did in fact narrate the hadith verbatim. 


As this narration is brought forth in Sahih al-Bukhari, one may 
have some misgivings then of the veracity of this book. One must 
understand that the meaning of this corpus being authentic is that 
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the narrators are all reliable, trustworthy, and just. There are no liars 
or fabricators found therein. If a narrator is found to have narrated a 
hadith loosely; not verbatim, thereby making an error of judgment it 
will not bring into question his reliability or trustworthiness nor will 
it put a question mark on the authenticity of Sahih al-Bukhari. 


If, for arguments sake the incident of Fātimah veal getting angry was 
true it would have been the topic of the day and a point of widespread 
controversy among the Ahl al-Bayt, Tābiīn, and people of Madinah. 
As the only source for this point of contention are a few students of 


Imam al-Zuhri ší it holds no weight nor is there any substance of 
truth therein. 


Intelligence and justice demands that Fätimah gáis was pleased with 
the decision of Abū Bakr 45 and the hadith of the Rasūl of Allah 
izaki, Anything else is implausible from one who enjoyed the title 
batūl (chaste), pure from the ill of worldly gain, and was given the 
honour of being the Queen of Jannah. 


Fātimah áis was Pleased 


The narrations of both the Ahl al-Sunnah wa |-Jama‘ah and the Shrah 
outline the pleasure of Fatimah ai upon the steps taken to follow 
the Rasūl of Allah izat in the matter of Fadak. Looking at the books 
of the Ahl al-Sunnah wa |-Jama‘ah one will find such narrations in al- 
Bayhagī, commentaries of Sahih al-Bukhari, commentaries of Mishkāt 
al-Masabih, Nibrās—the commentary on Sharh al-'Agä'id", al-Bidäyah wa 
al-Nihayah, Tabagāt ibn Sa‘d, and other such books. 


1 Al-Nibras, p. 550. 
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After the passing of the Rasil of Allah ázat- , Abū Bakr zás addressed 
Fatimah ais in the presence of ‘Ali «ais with the following: 


41 Bo yo clea! Yf stalls JaYly JUJ NI LS 5 Ls aly 
CIE end) g BLS Fd Codd al SLs as J py BLS poy 
SF An luul lias „S 


I have only spent my wealth, home, and family to attain the 
pleasure of Allah S85, His Messenger ascii, and the pleasure 
of you; the Ahl al-Bayt. The narrator says, he continued making 
her happy until she became pleased. 


Hafiz Ibn Kathir making a critical analysis of this narration 
concludes that the chain of narrators is strong.’ 


In the books of the Shrah, which they consider to be most reliable, 
such as the commentary of Nahj al-Balaghah by Ibn al-Maytham al- 
Bahranr’, the commentary of the same by Ibn Abi al-Hadid’, and Durrah 
Najafiyyah* the following is recorded: 


moi 9 gigs SIR 170 Sek play ako ali] be ai] Jpn, ols 
OIS LS le evel of AU! gle EU 9 aU Janu oè are ores SU 
cake ele EL VIS s 4 alo Sel ii 5 WW ee as 
Ay gles J 9 Ol I LUNAS obey UUSIN] nä 15 ga Le Ls JN 


Abū Bakr addressed Fätimah with the following, "The Rasūl of 
Allah ist would take from Fadak for your provisions and 


1 Al-Bidäyah wa al-Nihāyah, vol. 5 p. 289. 
2 Ibn al-Maytham al-Bahrānī: Sharh Nahj al-Balāghah, vol. 35 p. 543. 
3 Ibn Abī al-Hadrd: Sharh Nahj al-Balāghah, vol. 16 p. 296. 
4 Durrah Najafiyyah, p. 332. 
47 


distribute the rest. He would also finance expeditions from it. 
I swear by Allah, I will do exactly as the Rasūl of Allah isä 
had done.” She was pleased by this and held him to his word. 
Abū Bakr after taking the produce of the land, would hand over 
to them that which would suffice them. The Khulafā' after him 
would do the same till Mu āwiyah ascended the khilāfah. 


The above mentioned three books of the Shīah are clear on the 


following issues: 


1. The produce of Fadak was used for the expenses of the Ahl al- 
Bayt and the poor. Together with this it was used to finance the 
needs of the Islamic Empire. It was never gifted to Fatimah väis, 
‘Alt 28% or their children: Hasan and Husayn G. 

2. Fātimah gáis took the pledge from Abū Bakr 25 to continue 
distributing the wealth of Fadak as the Rasūl of Allah desseāje 
had done. He agreed to this which pleased her. 


3. Fatimah «ešks, Hasan, and Husayn &äs; would have their needs 
seen to by Abu Bakr 8 from the produce of Fadak. 


4. The manner of distribution was the same throughout the lives of 
the Rightly Guided Khulafa’: Abū Bakr, Umar, Uthmān, and ‘Ali 
#25. During the khilāfah of Hasan äi too there was no change 
until the reign of Mu'awiyah äi. Prior to the reign of Mu'āwiyah 
2:85 there was no change as the Khulafa’ adhered firmly to the 


KOOTA 


command of Allah Jējšāž and his Messenger ss. This 
being the case, it is impossible to fathom that Fätimah Gai was 
displeased with the command of Allah Jēšāšž and the Rasul of 
Allah izak. If one is adamant that she was displeased, why did 
she then continue taking from the produce of Fadak. The only 
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logical explanation is that this was the misunderstanding of a 
narrator from the chain of narrators which thereafter carried on 
down the links. 


5. The statements recorded in these books also clarify the 
misconceptions that some have regarding 'Uthmān zís 
supposedly handing the land over to Marwan during his khilafah. 
It has been thoroughly established that he had handled the affair 


just as his predecessors had done. 


Similarly, Sayyid "Alī Nagī has written in his commentary on Nahj al- 
Balāghah: 


ost PAI ako = Ja L S pā 48515 OT pry HES yl 
az glas Ole G is gad pl G glul OT py 5] de eb 5 ole 


Abū Bakr would hand over to the Ahl al-Bayt from the produce of 
Fadak which would suffice them. The Khulafa’ after him carried 
on the tradition till the advent of Mu‘awiyah. 


This too establishes that Fätimah zás was happy in taking her 
expenses, ergo pleased with the situation. Besides this it is evident 
from Shīī sources that the wife of Abū Bakr «is; would unremittingly 
serve Fātimah «šis. During her days of sickness too, Asma’ bint 
‘Umays @eailss—the wife of Abū Bakr *zššs—would see to her needs. 
When the time came for Fatimah Gi to leave this temporary abode, 
the shrouding and burial affair too was headed by Asma’ bint Umays 


Jilg al- Uyūn has the following: 


1 Sayyid ‘Alt Nagī: Sharh Nahj al-Balaghah, p. 960. 
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ala Jab ly dalas purat Ci claw! 9 tyi ga! pal 
‘Ali and Asma’ bint Umays performed the ghusl for Fatimah 


Gáis," 


During her final illness Asma’ bint Umays gáis prepared a canopy 
makeshift veil and presented it to Fatimah gas. Seeing this Fatimah 
äis made a bequest requesting her burial service be covered by this 
veil which was adhered to. 


The incident regarding Alī tīšs taking the pledge of allegiance at the 
hand of Abū Bakr «ais and reading salah behind him is also found in 
Shīī sources. Al-Ihtijäj authored by the Shri scholar al-Tabarsī records 
the following: 


sal JS gle Jykä oS 
‘Ali then took the hand of Abi Bakr, pledging allegiance to him.’ 


In the same book we find regarding Alī zás: 


Then ‘Ali stood up, prepared for salah, and prayed behind Abū 
Bakr. 


The same text is found in other Shīī sources such as Tafsir al-Qummi 
and Mirāt al- Ugäl Sharh al-Usūl wa al-Furä'. 


If Fatimah weds was indeed displeased, then why would "Alī 2: 
take the pledge and pray behind Abū Bakr diss. Now after fourteen 


1 Jil ul-Uyūn, p. 73. 
2 Al-Ihtijäj, p. 52. 
3 Al-Ihtijäj, p. 60. 
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hundred years someone comes along, hears the supposed incident of 
her displeasure and concludes that keeping his distance from Abū Bakr 
2285 is the demand of his Iman. Notwithstanding the Lion of Allah— 
"Alt 22815—took the pledge at his hands. If there was any substance to 
their claim of displeasure why would he go through with the pledge? 


All the above solidifies the fact that "Alī 2:35 and Fatimah kešs 
had a good relationship with Abū Bakr 85 and were pleased with 
him. It is highly unlikely to have a close relationship as theirs whilst 
harbouring ill feelings. If there was true anger, then one would expect 
a reaction like that of Misa se with Härän s£. He physically 
gripped his brother thinking him to be at fault. Or perhaps it would 
warrant a reaction like that of the Rast! of Allah dsj when he saw 
his beloved daughter donning silver which, according to Shīī sources, 
angered him. 


The Shri scholar ‘Abbas al-Qummi writes in Muntahā al-Amal: 
Fatimah became angry with ‘Ali regarding Fadak and said to him: 
Cel) Bae Susi 9 oped Ad laši! 
You've curled up like a foetus and sit back like the helpless.! 


In the Shit book Al-Ihtijäj, which Bāgir al-Majlist has translated in Hagg 
al-Yagīn as follows: 
R) D Gee Bk 45 3 405 log Au b Ct yo ales ly Lhe 
Arde; S ile 33 OU LE Jäny aki paš 63 y 
Why is it you sit hiding not coming to my assistance.’ 
1 Muntahā al-Āmāl, p. 97. 


2 Hagg al-Yagīn, vol. 1 p. 161. 
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Similarly, we find in the Shīī book Jila’ al-"Uyūn: 


Fātimah väis became angry with ‘Ali äis and left to go to the 
house of the Rasūl of Allah Assis, 


Further on in the book we find: 
She went to complain of ‘Ali zai.) 


If all these incidents of displeasure, Nabī Musa 24 and Nabi Hārūn 
place, the Rasil of Allah ssi and his daughter, Fatimah wea and Alī 
2285; does not warrant pointing a finger at their Iman nor defamation 
of their character then is it not the highest form of injustice to do the 
contrary when Abū Bakr žēššss supposedly angers Fatimah gáis? 


The Funeral of Fatimah 


To say that due to the supposed bad blood between Abū Bakr áis and 
Fātimah Gi he did not attend her janāzah nor was he informed of it 
is diverging from the truth. There was no need for him to be informed 
by a third party as his wife, Asma’ bint Umays ails was the one taking 
care of Fätimah äi during her final days. It was his wife who saw 
to the burial service, as well as the veiled canopy for it. Furthermore, 
there is no narration stating he did not lead her funeral prayer, rather 


some narrations establish the very fact: 


ale UW Ao plow ibli Cok JUAN oe James Cyl pee je 


W al onl Ar) JK gf Ji lia jae g SK pf eled ploy 


lado had S yl pää 


1 Jilg al- Uyän, p. 61, 71. 
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Fātimah väis passed away, Abū Bakr and ‘Umar äi came for 
the funeral prayer. Abū Bakr sis gave "Alī äi the option to 
perform the prayer. He refused citing seniority. He said, "How 
can I perform the prayer in your presence; the vicegerent of 
the Rasūl of Allah izseāfe” Abū Bakr zás went forward and 
performed the prayer! 


J gay ia abd Ao Stead 5 gl uo JU mal yl ge clam ye 
Lesh heele SG glen 3 ake al le al 


Abū Bakr äs performed the funeral prayers of Fatimah väis 
and said the takbir four times therein.’ 


This narration is found verbatim in Sirah Halabiyyah 


The historians of both the Ahl al-Sunnah wa l-Jamā'ah and the shīah 
mention that Husayn él gave the honour of performing the funeral 


prayers of Hasan dil to the then governor of Madinah, Saīd ibn al- 


‘As. Husayn áis said: 
ainā Le dw ail Yy 


If it was not tradition for the leader to perform the prayer I 
would not have allowed him to. 


This too strengthens the fact that it was none other than Abi Bakr 
xed who performed the funeral prayer of Fātimah Gäiss. The 
tradition was for the ruler to lead these prayers. And Allah 38:4&% 
knows best. 


1 Kanzal-Ummal, vol. 6 p. 318. 
2 Tabagāt ibn Sa‘d, vol. 8 p. 29. 
3 Sirah Halabiyyah, vol. 3 p. 391. 
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What should be noted too, from the perspective of the underlying 
principles of hadīth, a narration that establishes will be given 
preference over another that negates the same. 


Through this principle it is plausible to conclude regarding those 
narrations which mention "Alī or ‘Abbas &% reading the funeral 
prayer, leading it is not intended. And Allah 46c knows best, His 
Knowledge is supreme. 


Following the chain of thought without any bias one will reach the 
conclusion that it is impossible to fathom injustice from a man who 
followed the Rasūl of Allah isaitäiie in totality, did not take a dime 
from Fadak for his own use, left a beguest to return the wages he 
had taken from the treasury, and preferred old pieces of cloth for 
his shroud rather than spend on new. May Allah Sse. reward him 
tremendously. 


It was his complete honesty and justice that led the Muhajirin, Ansar, 
Banū Hashim, and Quraysh to unify in pledging allegiance to him. The 
vicegerent of the Rasūl of Allah 344, the first Khalifah, Sayyiduna 
Abū Bakr al-Siddīg 48. It was through this sense of brotherhood, 
unity, and mutual love that they attained the highest of stages in this 
world and the hereafter. 


They and their era are the yardstick for success for every individual, 
society, and era to come after. 


If Muslims desire rectification and safety of their man, worldly success, 
and everlasting salvation the only way is to tread the path of the Rasūl 
of Allah īsie» which was followed without deviating in the slightest 
by Abū Bakr, ‘Umar, Uthmān, "Alī, the Ahl Bayt, and the Sahäbah äis. 
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It was these pure souls that pleased their Creator 455e, their Prophet 
izate, and the creation. They left an unprecedented example for 
the world to follow. 
May Allah fējāās. grant us the ability to follow their footsteps. 

WEY ās ls 


I am helpless without Allah 35. 


BS 
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